magazine
Spring/Summer 2018

Engaging Scripture

From The Episcopal Diocese of West Texas

Spring/Summer 2018
Using this issue as a resource for further study:
Because every issue of Reflections explores a single topic, the magazine lends itself to further study by
individuals as well as small groups or Sunday morning classes.
The purpose of Reflections is not to give answers but rather to incite inquisitiveness. The writers and
editor of Reflections hope the magazine's contents will inspire further exploration and reflection on
each topic, especially as the topics relate to daily life.
We invite your feedback. If you have comments on this issue or suggestions for future issues, send a
note to Marjorie George, editor, email below.

To request printed back issues, contact
Marjorie George at
P O Box 6885
San Antonio TX 78209
Or by email: marjorie.george@dwtx.org

To be added to the mailing list, contact
Leigh Saunders at
P O Box 6885
San Antonio TX 78209
Or by email: leigh.saunders@dwtx.org

Reflections magazine is published by
Department of Communications
Episcopal Diocese of West Texas
P. O. Box 6885
San Antonio, TX 78209
www.dwtx.org

Editor
Marjorie George, marjorie.george@dwtx.org

Offices are at
The Bishop Jones Center
111 Torcido Dr.
San Antonio, TX 78209
210/888-824-5387

Bishop of West Texas
The Rt. Rev. David M. Reed

Communications Officer
Laura Shaver, laura.shaver@dwtx.org

Bishop Suffragan
The Rt. Rev. Jennifer Brooke-Davidson

We invite readers from every denomination or no denomination. To subscribe (there is no charge) send
name, address, and e-mail address to marjorie.george@dwtx.org or Diocese of West Texas, Attn: Marjorie
George, P. O. Box 6885, San Antonio TX 78209.

Read the magazine online.This entire issue and indvidual articles in this issue, as
well as previous issues, are at

www.reflections-dwtx.org
2

Reflections

– Spring/Summer 2018

In this issue

Spring/Summer 2018

Engaging Scripture
5

Getting Started: How the Bible is Put Together - the Rev. Carol Morehead
Matthew, Mark, Luke, and John, Acts and the Letter to the Romans.

9

Knowing Scripture, Knowing God - the Rev. Jay George 				
You cannot love whom you do not know.

.

11

Finding Us in God's Story - the Rev. Mike Marsh

14

Reading Scripture Meditatively - the Rev. Beth Knowlton

Instead of us reading the Bible, what if the Bible reads us.

Silence, listening and imagination, are all part of the Ignatian method.

16

One Church's Story
Weekly Bible study is gathering community in Edinburg.

17

Lessons for Living - Fran Torres-Lopez
A conversation with a co-worker got her thinking.

19

Morning by Morning - Diane Thrush
It's the first 30 minutes of her day. Every day.

21

Singing the Bible - Rilda Baker
One way to develop listening hearts.

24

Heroes - the Rev. Lera Tyler
The stories we hear are the ones we remember.

26

The Word is Very Near to You - the Rt. Rev. David Reed
The diocesan theme for 2018.

In Every Issue:
4

From the Editor

27

Bible Study Resources

Read the magazine online at www.reflections-dwtx.org

3

From the editor
by Marjorie George

Party On

C

olorful balloons and birthday cake and
everyone wearing red to signify the giving of
the Holy Spirit. It's Pentecost Sunday — the day
we recall that Jesus Christ sent his very own spirit
to empower us, guide us, boost us on our way, and
pick us up when we fall. The story is told in Acts
chapter 2, where we read again the fulfillment of
Joel's prophecy that God will "pour out God's
spirit on all people" (2:28).
We remember also that after the Resurrection
Jesus came to his followers and said — his last words
in the Gospel of Matthew — that we should go into
all the world and make disciples of all people (28:19).
The Church takes that as the Great Commission.
And then Paul reminds us — as he did the
followers in the fledgling church at Rome — that
there are still many who do not know about the
overwhelming love of God. "But how are they to
call on one in whom they have not believed?" asks
Paul. "And how are they to believe in one of whom
they have never heard? And how are they to hear
without someone to proclaim him? And how are they
to proclaim him unless they are sent?" We might add,
"And what will they proclaim if they do not know the
Word of God?"

And it's not just for the learned clergy or the
inspired missionaries to preach. God pours out God's
spirit on all flesh. "But what will we say?" we ask.
"The Holy Spirit will teach you what to say," says
Luke (12:12).
But only if God's Word really is on our lips and in
our hearts. Only if we have immersed ourselves in
Scripture beyond the four readings during worship
each Sunday. Only if we have learned how our story
fits into God's story. Only if we can and will turn
to Scripture when life or others ask us the hard
questions.
We have what we need to change the world. We
have the Word of God, and we have the power of the
Holy Spirit. We dare not not proclaim what we have
heard, what we believe, what we have been sent for.

Reach Marjorie at
marjorie.george@dwtx.org.

But Moses and Bishop Reed tell us that God's
Word is very near to us. It's on our lips and in our
hearts. We don't have to "send up to heaven" or
"search across the seas" for it (Deuteronomy 30:1213). It's in print and online and accessible by apps on
our phones. We can find it on Facebook and Twitter.
Never in the history of man has it been easier to
engage the Word. We can even listen to it in our
cars as we drive across the state. Big state. Lots of
driving. Lots of listening time.
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by the Rev. Carol Morehead

A

s young children, many of us
learned to name the books
of the Bible. There’s even a catchy
song for the New Testament
books – "Matthew, Mark, Luke
and John, Acts and the letter to
the Romans" – and I learned
to sing it quickly when I needed
to remember the order of the
books so I could find a passage of
Scripture.

Getting Started: How the
Bible is Put Together

I’m thankful for that tradition
and others which I was given in
my early years. I am not a cradle
Episcopalian, and it took me many
years to find the gifts and strengths
which were given to me from a
tradition in which I often felt out
of place and out of sync. Now,
many years later, I have found that
the emphasis on the Bible and on
knowing the word of God is indeed
a rich tradition, one that I value
and cherish.
While there are many things
I am still discovering in my life
of faith, one thing I do have is a
familiarity and comfort with the
Bible. I often go back to those early
days of learning the nuts and bolts
of the Bible; it offers a kind of biblical primer, or Bible
101, if you will.

Structure: As we enter into Bishop Reed’s

invitation to read the entire Bible, this year (see
page 26) it is helpful to remember what we are being
asked: not to read a single book, but to read an entire
library! Made up of 66 "books," the Christian Bible
is a an entire library which was built over hundreds,
even thousands, of years, some of which began with

oral tradition and then were written down, and others
which were written to specific people or for specific
purposes. These 66 books have two main divisions:
the Old Testament and the New Testament. The
Old Testament is made up of 39 books, divided into
several categories including historical writings,
laws, poetry, prophecy, and wisdom teachings. The
New Testament is made up of 27 books, divided into
categories of gospels, letters, acts, and apocalyptic
writings. And just to be even more confusing, in the

Read the magazine online at www.reflections-dwtx.org
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● How the Bible is Put Together

from page 5

Episcopal Church we recognize
the Apocrypha, which is a
collection of writings largely
from the inter-testamental
period (between the Old
Testament and New Testament).
Our Christian Bible is
the product of centuries of
manuscripts, fragments, letters,
councils, conversations, copying,
translation, and interpretation.
The canon we have today is
the work of God, through God’s
spirit, through our rich and
varied history, much of which
we share with our Jewish
brothers and sisters.

Language: The Bible was

originally written primarily in
Hebrew and Greek. When we
read the Bible, we are reading
a product of expert scholarship,
translation, interpretation,
and inspiration. When we
begin to read the Bible closely
– taking the text seriously and
trying to hear it as it actually
is – we often find that our

understanding of the language
can be both helpful and
challenging.
Sometimes, we try to learn
the original language in an
effort to better understand
Scripture. Yet one wise teacher
told me, “The more you know
the original language, the
more questions it raises rather
than answers.” At times, the
nuances of the original texts
can be lost in translation.
That is why good Bible study
includes some consideration of
the context in which the text
was written, the audience, the
purpose, the genre. We then
ground our reading of Scripture
in a broad understanding
of how God reveals Godself
through various sources.

Sources: As Episcopalians,
we recognize and privilege
the authority of scripture,
tradition, and reason, which
are often called the three-

legged stool (thanks to early
Anglican theologian Richard
Hooker’s work). “Scripture is
the normative source for God's
revelation and the source for
all Christian teaching and
reflection. Tradition passes down
from generation to generation
the church's ongoing experience
of God's presence and activity.
Reason is understood to include
the human capacity to discern
the truth in both rational and
intuitive ways. It is not limited
to logic as such. It takes into
account and includes experience.
Each of the three sources of
authority must be perceived
and interpreted in light of the
other two.” (From https://www.
episcopalchurch.org/library/
glossary/authority-sourcesanglicanism.)
This wonderful trio offers us
a way to understand our history
in light of our present experience
through the lens of Scripture.
The three work best when
considered all together.

Perspectives: One of the

true surprises of studying the
Bible closely is that while there
is one overarching story of God’s
redeeming love for all creation,
there is definitely more than
one perspective articulated in
the Bible. In fact, as the biblical
canon was formed, diverse
and dissonant voices were
specifically kept so that God’s
faithful followers might wrestle
with and hear these different
voices. I learned from a young
age to be suspicious whenever
someone claimed that there is no
inconsistency in the Bible.
continued on page 8
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I've heard that there were some really
great writings that didn't make it into
the New Testament - why?

by the Rev. Dr. Jane Patterson

This question often seems to arise in the negative, as here, whereas the process for the formation of the New
Testament was really more a result of positive choices. It began from the ground up, as congregations copied and
passed letters and early versions of the Gospels among themselves. It helps to remember that most early Christians
were illiterate and that written documents were expensive to create, to reproduce, and to deliver. They lived in a
culture that relied upon oral witness, and even after written documents began to circulate, the oral witness to the
Gospel was more highly prized than written versions. A reliable witness was a person whose manner of life looked
like that of the Christ he or she proclaimed.
The second step in the coalescing of the New Testament was the role of the most prominent Bishops (of Antioch, Rome, Alexandria) in passing among themselves lists of what they considered to be the most important
writings for establishing the center of Christian faith and practice. The lists are witness to the coming into and
falling away from popularity of various documents, though the core of the three earliest Gospels and the Pauline
Epistles was constant.
The third step was a more explicit process spurred in the fourth century by the insertion of the Roman
Emperor Constantine into the decision-making of the early church by calling for the great councils that ultimately
defined Christian belief. It is important to add that the canon (Greek for “measuring rod”) of scripture was never
definitively closed, though it is by now effectively determined, with some variation across denominations.
So what about the documents that didn’t “make it” into the canon? Early Christianity was remarkably diverse in the first two centuries, as congregations interpreted the life and death of God’s messiah in light of the
philosophical and religious traditions of their local settings. The major centers of early Christianity mentioned
above (Rome, Antioch, and Alexandria) were all places with a high concentration of Jews who were dispersed after
the Jewish War, following the complete destruction of Jerusalem and the Second Temple. The flowering of earliest
Christianity in ongoing contact with its origins as a Jewish sect meant that its Jewish roots remained strong. This
is the type of Christianity preserved as the “measuring rod” of faith, the canon of the New Testament. The New
Testament is deeply Jewish and indelibly shaped by Paul’s insistence on welcoming the gifts of all, not merely the
more sophisticated members of the community.
The early bishops and the 4th century councils were not making their decisions based upon “inspiration.” They
recognized that many writings are inspired. Rather, they were concerned with a minimal definition of the core of
Christian faith and practice. Several very popular documents, such as “The Shepherd of Hermas,” were not brought
into the canon, though Christians continued to read them and to be guided by their wisdom. Nothing was found
wrong with these documents; they were simply not deemed essential.
The writings that took shape within gnostic circles were seen as not in keeping with the Jewish insistence on the
goodness of the created world. These writings were not ever in line to be considered by the bishops at the councils
because they represented a very different interpretation of the basic understanding of Christ as the Jewish messiah. Known previously from quotations in early Christian literature, they were re-discovered in an archeological
cache in the mid-twentieth century, and have become an important part of the conversation about early Christian
practice and belief.
These questions concerning the canon of the New Testament spark us to ask the most significant questions of
our faith: who do you think Jesus was and is? What readings help you to live a Christ-like life? What beliefs and
practices are at the core of your faith? These are the very same questions that guided our mothers and fathers in
the earliest Church as they copied and carried those most precious documents across land and sea to share with
one another.

Read the magazine online at www.reflections-dwtx.org
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● How the Bible is Put Together

from page 6

If my three sons came to tell
me about an experience they
all shared, I would get three
nuanced and different versions
of what happened, and by piecing
them all together, I would learn
about what happened more
fully. By hearing each of their
versions, I would also learn
a great deal about how each
boy experienced life, what was
exciting or scary, what made him
an individual. Reading the Bible
is like this: on the one hand, we
take each part on its own, listen
to hear the voice in the text, to
find what is being emphasized
and valued, how God is being
revealed in this text on its own.
On the other hand, once we have
heard the individual emphasis
of a text, we place it within the
larger framework of the whole
story, incorporating the other
perspectives as well as our
own intuitive and experiential
story (reason) and the other
places where God has spoken
(tradition). Whenever we read
the Bible, we are bringing
ourselves to the text – our
experiences, our opinions, our
history, our desire to know God –
and some place in the wonderful
interplay of word and experience
and knowledge and wisdom, we
find God being revealed over and
over again.

account their members and their
perspectives, we always hear
more and experience more of
who God is when we read the
Bible together in community.
Through hearing one another’s
questions and insights, our own
understanding is deepened. And
when my own world in front of
the text keeps me from hearing
the whole of what is being
revealed, I often gain a new
understanding through studying
with others.
I still read the Bible on my
own, in meditation and study,
which allows me to enter into the
broader faith community with
an open heart and questions and
thoughts and insights. We are
meant to read and experience
the Bible together, just as we are
called to worship together and
share our common life in Christ.
Next time you sit in worship
and hear the Word of the Lord,

or you gather with friends to
study a particular biblical
book, or you sit quietly to read
and meditate with a passage
of Scripture, remember
that you are entering into a
relationship with God through
these words, this space, these
people, this moment. You are
entering into the great cloud
of witnesses who have also
listened and questioned and
wrestled with the Bible. And
God has promised to be present
in the midst of all this. "I pray
that you may have the power
to comprehend, with all the
saints, what is the breadth and
length and height and depth,
and to know the love of Christ
that surpasses knowledge, so
that you may be filled with all
the fullness of God," said St.
Paul. "Now to him who by the
power at work within us is able
to accomplish abundantly far
more than all we can ask or
imagine, to him be glory in the
church and in Christ Jesus to all
generations, for ever and ever"
(Ephesians 3).

The Rev. Carol Morehead is Associate
Rector for Liturgy, Adult Formation, and
Pastoral Care at St. Mark's Episcopal
Church, San Antonio. Read more from
Carol's blog at
www.enteringthemysteries.com.
Reach her at cmorehead@stmarks-sa.org.

Community: The Bible has
historically been a communal
document. Whether in the
original oral stories, passed
down through generations, or
in the letters to communities
of believers in Christ, or in the
Gospels, written for specific
communities and taking into
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The Rev. Jane Patterson, Ph.D., is Assistant
Professor of New Testament at Seminary of the
Southwest in Austin. She is co-director of St.
Benedict's Workshop in San Antonio. Reach her
at jane.patterson@ssw.edu.
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Knowing
Scripture, Knowing
				

God

by the Rev. Jay George

So shall my word be that goes
out from my mouth;
it shall not return to me empty,
but it shall accomplish that which
I purpose,
and succeed in the thing for
which I sent it.
Isaiah 55:11 (NRSV)

T

hink of the most
important relationship
in your life –
whether that’s
a marriage
relationship, or
a best friend
relationship, or
a parent-child
relationship.
Whatever that
most important
relationship is,
that’s what we
should think
about when
we think about
reading the
Bible.

God. There is nothing else like
it; nothing can replace it; and
nothing is more important. It’s
how we build relationship with
God.
In the Bible we share a
story with God. Stories have
a way of becoming part of
our relationships. When I
met my wife in college, I was
immediately attracted to her,
but I didn’t yet know her. On

our second date we stayed up
all night talking in the lobby of
her dorm — in those days boys
weren’t allowed upstairs after
10 pm. We sat in the lobby of the
dorm, and we walked around
outside and just talked. We got
to know each other. That’s part
of our story, our history.
On our third date we went to
see a play. Now she had and still
continued on page 10

Scripture
is the primary
means by which
you and I know

Read the magazine online at www.reflections-dwtx.org
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How did we get the
New Testament?
by the Rev. Dr. Jane Patterson

The four Gospels (Matthew, Mark,
Luke, and John) came into being over
decades after the death and resurrection
of Jesus, which occurred around 30 CE.
The process we should imagine is one of
deep conversation among interpretations
of the Jewish scriptures (the Bible of the
early church); stories of the words and
deeds of Jesus; and liturgical practices of
Baptism, Lord’s Supper, singing, and prayer.
This rich conversation provided the soil in
which the Gospels grew, each taking on a
particular character within communities
scattered northward from Jerusalem
following the destruction of the Second
Temple in 70.
One of the most important factors in
the life of these communities was their
sense of the nearness of the risen Lord
with them, guiding their conversation,
revealing his ways to them ever more
profoundly over time. The stories of
Jesus grew sharper and truer as they
were honed over time and tested by the
experiences of the communities living the
way of Christ.
The Epistles, on the other hand, are
the earliest Christian literature. The first
letter that we have (1 Thessalonians) dates
from the 50’s and the latest from the end
of the first century or early in the second
century. Most of the Epistles were written
to specific communities, in response
to particular issues or circumstances
that they were experiencing. They are
practical guides to faithful Christian
living, and besides remaining important
sources of inspiration and guidance even
now, they also give us a window into the
concerns and circumstances of the earliest
Christians. These letters were so valued
that they were copied and passed from
community to community.
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● Knowing Scripture, Knowing God
from page 9

has long blonde hair, and I was
being a gentleman, so I opened
the car door for her. But when
I shut the door, unbeknownst to
me, I caught her hair in it. All
the way to the play, I couldn’t
figure out why she was sitting
huddled up next to the car
door. When we got to the play
she quickly opened the door
and jumped out. And I thought,
“Oh, she’s an independent
woman, I like that." And that’s
part of our story, too. It’s part
of our history. It’s part of our
relationship.
That’s what Scripture gives
us – a common story, a common
history.
You cannot love one whom
you do not know. To know and
be known, that is the essence of
relationship. And the way that
you know God clearest and most
consistently is in Scripture.
That is where God reveals God’s
self to us most often and most
clearly.
If you want to know God,
read the Bible. If you want to
know what God looks like, read
the Gospels and look at Jesus
because Jesus is the fullest
revelation of the Father.
If you want to grow in your
relationship with God, then
read your Bible. And as you
read God’s story, as God reveals
himself to you, you will find your
place in God’s story. And you
and God will develop this shared
history and this life together,

this relationship. And you will
begin to know what it means to
abide in Christ.
And as you come to love God
more and more, you will discover
just how much God loves you –
that God loves you and values
you beyond all measure. That’s
where we discover the joy that
Jesus talks about in the 15th
chapter of John’s Gospel when
he says, “I want you to abide in
me so my joy may be in you and
your joy may be full.”
Every word that goes forth
from the mouth of God will carry
out the purpose for which God
sent it. This is God’s promise
through his prophet Isaiah.
The Bible isn’t magic. It’s
not some talisman that we
can wrap our arms around or
memorize and then we have this
holy protection. It is the way by
which we come to know God. We
cannot love one whom we do not
know. The best way to know
God is to read your Bible.

The Rev. Jay George is rector
of Grace Church, San Antonio. Reach him at
Revjay@gracechurchsa.org.
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by the Rev. Mike Marsh

Finding Us
in God's Story

I

had read, more than once, the story about the
Israelites in bondage in Egypt. It was a good
story, but it was a good story about them,
then, there. That all changed the day I went to my
priest and said, “I’m stuck. Trapped in my own life.
And I keep doing the same things over and over
and getting nowhere. I don’t know how to get
out of this.” Then it was no longer just a good
story about them, then, there. It was my story
and their story was about me, here, now. My
Egypt was different from theirs, but I was just as
much a captive.
continued on page 12
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● Finding Us in God's Story
from page 11

What about you? You also could
probably tell a story about when you were
stuck and in bondage. Maybe it was a
job, a relationship, a feeling, a grief, an
addiction. We’ve all been to Egypt. And
we’ve all wandered in the wilderness.
The wilderness is a place in life when
what was is no longer and what will be is
not yet clear. We might feel lost, angry,
scared, frustrated, maybe even ready to
go back to the old place despite not liking
it or really wanting to be there. It often
feels like we’re going in circles, wasting
time. There should be a more direct route,
the map says there is, but the wilderness
is a place of working out life and a
gateway to the promised land.
And how about those times when we
finally arrive? We’re in the zone, life has
come together in a beautiful way, and we
feel we’ve arrived in our promised land,
often after much time and hard work. We
could each tell stories about that as well.
It’s one thing to read the biblical
stories, it’s another to live them. Or
to borrow a phrase coined by Alfred
Korzybski, “A map is not the territory.”

It’s one thing to read and understand
the map. It’s another to walk the territory,
get lost in it, stumble or fall down,
discover unexpected beauty, or find one’s
self in the process of finding one’s way
across the land. None of those things can
happen when we stay home and read the
map or a travelogue of someone else’s
adventures. I wonder if we sometimes do
that with the holy scriptures; treat them
as someone else’s stories and experiences
of wandering in the wilderness, getting
lost, falling down, experiencing mountain
top beauty, finding a new life in places
never expected. I wonder if we sometimes
let the particularities of the stories,
whether it is time, place, people, or
circumstances, distance us from that
story in our lives.
I do not want to deny the historical
meaning or value of our Scriptures, but
neither do I want to relegate them to a
past apart from and outside of ourselves. I
do not want to deny the particularities of
our sacred stories, but neither do I want
to deny the universal that is contained in
the particular.
After all, what good is it to us if Mary
is full of grace and we are not? What good
is it to us if Mary gave birth to the Son of
God and we do not also give birth to God’s
child in our time and place? What good
is it to us if Jesus is born in a stable in
Bethlehem if he not also born in us?*
The idea expressed in those questions
could easily be asked of all the scriptural
stories. What good is it to us if Simeon
sees salvation and can depart in peace

*Those questions, in various forms, and the thoughts they express are
attributed to Meister Eckhart, a 14th century German Dominican monk,
though none of his writings contain those exact questions.
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and we do not also see salvation in our
own times and lives? What good is it to us
if the blind man’s eyes were opened if our
eyes are not also opened to a new vision,
new insights, a new way of seeing? What
good is it to us if Jesus is resurrected and
we are not also resurrected? What good is
it to us if…?
So here’s what I wonder.
What if we started with and read our
lives as scripture, holy stories of God’s
presence in this world, and the Bible as a
map or travel guide for our lives? Rather
than just reading the Bible we let it read
us.
What if instead of analyzing and
questioning the stories in the Bible we
let them analyze and question the stories
of our life? Rather than just knowing the
Bible, we let the Bible help us to know
ourselves.
What if instead of trying to discover
meaning and relevance in the scriptures
we let them reveal meaning and relevance
in our lives? Rather than trying to fit
God’s story into our lives we fit our lives
into God’s story.
Yes, we start with hearing and reading
the words of Scripture, but that’s just the
starting point. They are to be marked,
learned, and inwardly digested. (Proper
28, The Book of Common Prayer, 236) The
words are to be interiorized, broken down,
and made a part of our body. In that way
the words of Scripture become a part of
who we are and nourish our lives.
In some way the scriptures have no
meaning in and of themselves. They take
on meaning and relevance, and come alive
in this world, only when we embody and
live them, only when they become flesh.

Think how different are the experiences
of reading a Shakespeare script and
watching the play. The actors embody
and live the words in a way that cannot
happen when we just read the script.
Words on a page cannot compare to actors
on a stage. During the play the script
comes to life and the words become flesh.
That’s what I want to experience with the
scriptures, don’t you?
So, what if we let the words of scripture
become flesh in us (John 1:14)? What
would that look like in your life? How
might you live and embody the words? It
would, I think, be a process, an ongoing
work of interpretation. There is no
one fixed and final meaning. Meaning
changes as our lives change. Each of us
will “go and do likewise” (Luke 10:37) in
a way that is unique and reflective of our
own life and circumstances.
And when we do that the Word becomes
fresh and lives among us.

The Rev. Michael K. Marsh is rector
of St. Philip's Episcopal Church in
Uvalde, Texas. His blog is
www.interruptingthesilence.com.
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I

was raised a Quaker. As a
child in silent meeting for
worship, I would often feel
impatient, as if the time would
not go quickly enough. I was an
active and extroverted child, and
so this was not a “natural fit.” In
hindsight though, it was deeply
formative. It grew within me the
desire for silence, listening, and
imagination. While I eventually
became an Episcopalian, I took
many gifts from the Quaker
tradition.

In my 20s I started going to a
retreat center in Scott, Georgia,
for silent retreats. My spiritual
director there was trained by
the Jesuits, and so I began the
Ignatian practice of praying with
Scripture. I would meet with my
director, tell her what was going
on in my life, and then she’d assign
me various passages to pray with.
This was a new way to
encounter scripture. Using my
imagination I could start to see
myself as part of a much larger
story. Scripture came alive for
me in new ways I had never
thought possible. It became deeply
important, and I no longer heard it
in worship as a distant historical
account, but as a living word. The
story of God’s people was my story.
I was part of it, and the people
of the Bible became my family.
Our histories were shared and
interwoven in ways that are deeply
comforting.
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When I was 40, I took a 30day silent retreat so I could
walk through the full Spiritual
Exercises designed by Ignatius
of Loyola in the 16th century.
During the exercises you immerse
yourself in the story of Jesus.
There were many gifts of that
time. Like most undertakings,
I came to this time with mixed
motives: pride, a genuine desire to
grow closer to God, and hopes for a
better understanding of myself. It
turns out this really didn’t matter
because God was going to use all
of these. My consent to be on the
journey was the most important.

I discovered as these stories
became even more deeply
embedded in my prayer that I
had to consent more than once
during my time. I became deeply
grateful as I sensed the prayers
of those who walked alongside of
me. It was as if all the resources
of creation were straining to
encourage me. Whether it was
signs in nature or kind glances
from housemates, I felt supported
at every turn. The comfort of
walking the journey with the
Hebrew children in our daily
celebration of the Eucharist made
my own wandering feel part of

Reflections

– Spring/Summer 2018

ipture

by the Rev. Beth Knowlton
choose obedience. This was not
because God needed my obedience,
but because it would lead me into
a greater place of freedom and
peace.

tively

Much of what happened during
that time of deeply meditating
with Scripture was the shift from
what I knew in my head to a felt
knowledge deep within. I found
a deeper peace and trust in God’s
love at my core — for which I
continue to be profoundly grateful
almost a decade after.
I experienced the Passion of
Christ with very different eyes. I
had a deep sense of Christ’s love
for me and all of us each step of
the way. Fully knowing we would
run away and desert him, he spent
his time teaching and loving us.
At the time of the Resurrection,
he came offering peace and an
invitation to live without fear.
There are no recriminations but
an invitation to abandonment and
joy.
a larger story. When they ask,
looking at the provision of manna,
“What is it?” I felt the echo of my
own questioning.
I saw dark places in myself
I wish had not been there.
But there was a deep grace in
learning that these places had
only been hidden to me. The
more deeply I encountered them,
the more I realized God’s love
was beyond my scorecard. There
were days that were harder than
I could have imagined. It was
humbling to realize that even my
ability to make it through 30 days

was a grace and not a matter of
my will.
As I yielded to the rhythm of
the Spiritual Exercises, I found a
gradual but profound lightening
of my burdens. I began to breathe
more easily as I encountered the
stable foundation of truth. I began
to realize that God was offering
me a different way of being. I
was not required to carry all the
weight of my life. I discovered
that I had mistaken obedience
with obligation. Rather than
wanting my grudging assent, God
wanted me to be free to joyfully

I cannot imagine my own
journey without engaging the
Scriptures in this way, and I am
thankful.

The Rev. Beth Knowlton is
rector of St. Mark's Episcopal
Church in San Antonio TX.
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One Church's Story
Lyda Neal says she had been praying about
direction for her little church of St. Matthew’s in
Edinburg. She had heard about The Story when she
was on a Cursillo team several months earlier, but
when it got highlighted at Diocesan Council this
past February, she decided to act on it.
Neal had been a teacher, now retired, for many
years, and she knew that it always works better
when the school’s principal takes the lead and gives
some guidance to the teachers under him or her. “So
when the bishops said at Council they would like us
to read the Bible, it gave us the push we needed,” she
says.
St. Matthew’s is not currently headed by a
permanent priest. During the winter months,
November to May, the Rev. Art Hadley has served
the congregation. Now they rely on the occasional
supply priest, of which there are few in the Valley,
and read Morning Prayer on most Sundays. So
taking on The Story has been a lay-led effort.
St. Matthew’s started by ordering copies of The
Story and handing them out to everyone in the
congregation; the church paid the cost of $5 a book.
And while not everyone in the church comes to the
weekly Bible study, “even for those who don’t, they
have the book and you never know when they might
pick it up,” says Neal.

Sunday mornin
g at St .
Matthew's, Edin
burg

For additional resources, St. Matthew’s
turned to www.thestory.com and the diocesan
Basecamp site where there are daily and
weekly reading schedules, sample Sunday
bulletins, even a schedule of music choices to
go with each week. Every week, Lyda Neal
draws from these resources and the discussion
questions from The Story Participant's Guide,
adds some questions of her own, and prepares a
handout for participants.
About eight people gather to discuss The
Story at 9:15 on Sunday mornings during the
Sunday School hour before church begins at
10:30. Another group of about six people meets
at noon on Wednesdays. Not bad numbers
for a church that usually sees 30 people on a
Sunday morning. “On Sundays we meet in
the church and show the video then talk about
it,” says Neal. “At first we sat in church rows,
then we decided to move our chairs into a
circle. It makes for a better discussion. We just
move them back before church begins.” People
are opening up, she says. “They’re getting
involved.”
They start exactly at 9:15 and stop at 10:10.
Remember, Neal used to be a teacher – she’s
used to starting and stopping bells. “We always
open with prayer and close with prayer,” she
adds. “The closing prayer says we are done,
then if people want, they can stay and visit.”
Most rewarding for Neal is when
participants tell about something new they
have learned – some “Aha” moment they
had while reading The Story or during the
discussion. “I never knew that,” or “I never
thought of it that way," they say.
Recently, Neal heard of a church that is
doing Bible study during the Sunday-morning
coffee hour after church. “I don’t think that
would work for us,” she says. Nevertheless, she
is bringing her laptop computer to coffee hour
next Sunday to show The Story video. “You
never know who might be interested.”
For more information on The Story and
other Bible study resources, turn to page 26.
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Lessons for Living
By Fran Torres-Lopez

I

imagine there are a variety
of reasons why a person
reads the Bible. But I never
asked the question, “Why do
I read the Bible?” until a few
years ago when it was posed
by an agnostic co-worker. The
two of us engaged in periodic
walks where conversation
ranged from work and
gardening to faith and family
life.

Impassioned by my co-worker’s
question, I explained that I
read the Bible because life is
complicated at times and the Bible
feels as if I have access to the
journals of my great-grandmother’s
ancestors. I read looking to see
what wisdom and lessons were
learned by my ancestors that could
help guide me in my living today.
The argument could be made
that our biblical ancestors lived
in times irreconcilably different
from our own. I have found that
while this might be true in a
technological sense, it is not true
when it comes to common concerns

of the human soul and to
humanity’s continued struggle to
live out God’s purpose.
In my own life, my entry into
adulthood was a struggle. In one
sense, my wife and I were living
the perfect life. We had no debt,
good jobs, excellent retirement
funds, and a great house in a
cute historic neighborhood that
we were set to pay off by the time
we were 30.
Like many Americans we
spent most weekends consuming.
We consumed the next best
piece of furniture, a nice
continued on page 18
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●Lessons for Living
from page 17

home surround-sound system, a closet
overflowing with name-brand clothing,
and an endless supply of unhealthy food.
After living that way for a few years I
realized that though we had everything I
thought our culture told us we needed for
a happy life, I was miserable and life felt
meaningless.
This realization led me through a time
of darkness that eventually manifested
into a period of conversion where we sold
and gave a lot away, started
going to church again, and
Impassioned by
after a period of years landed
my co-worker’s
in a biblical reflection group
question, I explained facilitated by the Rev. Dr. John
Lewis and the Rev. Dr. Jane
that I read the
Patterson of St. Benedict's
Bible because life is
Workshop. The reflection
complicated at times group helped me identify a
and the Bible feels
subtle desire I had as an adult
as if I have access to — which was to live a good
and meaningful life.
the journals of my

great-grandmother’s
ancestors. I read
looking to see what
wisdom and lessons
were learned by my
ancestors that could
help guide me in my
living today.

The biblical reflection group
also gave me something I took
for granted that I now realize
is indispensable: a community.
For me, reading the Bible
in community is one of the
best ways to encourage the
application of its lessons into
daily living. This became clear
to me when a friend from the
reflection group emailed me
the following quotation by the
writer Wendell Berry:

“We have lived by the assumption that
what was good for us would be good for
the world. And this has been based on the
even flimsier assumption that we could
know with any certainty what was good
even for us. We have fulfilled the danger
of this by making our personal pride
and greed the standard of our behavior
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toward the world — to the incalculable
disadvantage of the world and every
living thing in it” (The Art of the
Commonplace).
This prompted me to purchase and
read all of Berry’s essays in The Art of
the Commonplace. Berry’s words gave
further structure to the vague desire
I had to live a good and meaningful
life by making the case that the Bible,
and Christianity in particular, could
offer a way for what the Buddhists call
“right livelihood” which involves making
a living in a way that does not cause
harm. Berry elaborates on this idea with
examples like the one from Deuteronomy
22:6-7:
“If you come across a bird's nest in any
tree or on the ground, with young ones or
eggs and the mother sitting on the young
or on the eggs, you shall not take the
mother with the young. You shall let the
mother go, but the young you may take for
yourself, that it may go well with you, and
that you may live long” English Standard
Version (ESV).
The guidance offered in these verses
is, as Berry puts it, “a perfect paradigm
of ecological and agricultural discipline,
in which the idea of inheritance is
necessarily paramount. The inflexible
rule is that the source must be preserved.
You may take the young, but you must
save the breeding stock. You may eat the
harvest, but you must save seed, and you
must preserve the fertility of the fields.”
The experience of reading the Bible
in community and reading the works of
authors like Berry, Walter Brueggemann,
and Ron Rolheiser led me to ask
questions like: “How can I say I love
myself and my neighbor if I knowingly
put poison in our water supply by using
harsh weed killers in my yard?” And “If
God said creation was good, what kind of
steward of creation does my faith compel
me to be?” And “How can I engage in
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my livelihood in a way that is pleasing to
God?”
All of these questions prompted small
changes in my own life and the life of my
family. We read Wendell Berry’s book
Bringing it to the Table and over time
changed the way we shopped and ate.
We began to consider how we spent our
money and whether or not it supported
ethical practices. We looked for foods that
were grown and raised in a sustainable
manner with ethical treatment towards
the laborers and livestock.
In my work as a software developer I
became increasingly interested in making
small, continuous process improvements
in how we build and maintain software
systems. Why do this? Because I believe
that God sees us as good and that he
loves humanity and wants peace and
sustainability for us, not an economy of
stress, complexity, and misery.
Reading the Bible and allowing it to
influence my daily living is a continual
journey. Admittedly it is sometimes a
discipline; however, over time I hope to
see the fruits of a life well-lived offered
to the various communities in which I
participate.

Fran Torres-Lopez is a software
developer who lives in San Antonio. She is a member of St. Mark's
Episcopal Church. Reach her at
fvtorreslopez@gmail.com.

Morning by Morning
by Diane Thrush

I

am a lifelong Episcopalian, but in 1976 I experienced a
renewal that brought my life into focus. It was spinning
out of control until I began to get a handle on setting
things right. The first thing I knew was that I needed to
have a daily quiet time that included prayer and reading
the Bible. It was as if a giant magnet (the Holy Spirit?) was
showing me a way to begin.
As an Episcopalian I knew about the lectionary and even
how to find it in The Book of Common Prayer. It was there
I began. I had small children and was struggling to figure
out this mothering thing. But I knew that I needed that
quiet time to focus on my day. I began getting up 30 minutes
early while the house was still quiet. I didn’t relish getting
up early, but there was that magnet again pulling me to do
this. I was biblically illiterate, so I knew nothing of what I
was reading, only that just reading those lessons brought
me a peace
and comfort
that I was
so desperate
for. It totally
guided my
day, which
was what I
was longing
for. I didn’t
need to
understand it
at that point.
It was just
something
I could not
not do. This
daily reading
of the
lectionary
continues to
this day.
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It was never a "should" or
"ought-to" or on a list of required
spiritual practices for a better
life. It was never on a “to do” list
that I could check off each day.
It wasn’t about reporting it to
anyone. Certainly at that time
I didn’t even have a spiritual
director. It was just something
calling from deep within.
Slowly, over time, I began to
study Scripture. It began in the
best possible way. We were living
in Denver at the time. Bishop
Frey, bishop of the Diocese of
Colorado at that time, had begun
the Lay Ministry Institute with
a gifted teacher as the canon
theologian for the diocese. The
book we began with was the
gospel of John. And my eyes
were opened. Never again would
I be content with the kind of
Bible study that has a group of
people clustered around talking
about what they think a passage
means. From there began a
lifelong informed Bible study
for me. As I grew and learned
Scripture over the decades, that
morning period of reading and
prayer grew richer and richer for
me.
My routine remains the same
to this day. Morning Prayer,
the daily readings, and other
prayers. Sometimes, as in Lent
or Advent, I will use a study
guide to go deeper into one of
the readings. While I was still
working and had to limit my
time to 30 minutes, I would
narrow my focus to one reading,
perhaps the Gospel, using a
study guide. I always started
with the appointed Psalm
though.
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Many years ago the Rev. Cliff
Waller gifted me with a copy of
Readings in St John’s Gospel
by Archbishop William Temple.
It was out of print at the time.
It is such a treasure. Every
time John came around in the
lectionary, I used that book. The
pages are falling out because it
has been lovingly used. I have
so many underlined passages
that I began putting the year I
marked a particular passage just
to keep track of how what was
meaningful to me changed or did
not change as the years went by.
Through the years I’ve also
used William Barclay’s second
edition commentaries. It may
not be state-of-the art biblical
scholarship, but it wasn’t written
for that. Barclay was a pastor
who wanted to help people
understand Scripture and its
place in their lives. In the last
15 years or so I have used the
Twelve Volume New Interpreter’s
Bible when I wanted to go deeper
with a book in the lectionary
like the Gospels, Romans, Acts,
or the Psalms. In recent years
I subscribed to dailyoffice.
wordpress.com. It is the daily
office and readings, with music.
It is delivered to my email inbox
twice a day. It’s a gift to have
everything right in one place on
my iPad.
Yes, over the years I have
become more and more a student
of the Scriptures. But that is a
separate track in my life. While I
do teach Scripture in my church
and have for years, this daily
time has nothing to do with the
study I do to prepare for these
classes. This morning study,

reading and prayer is MY time.
It is when I ground myself in
my life journey with the Lord,
learning how to be a disciple,
learning how to live life. It is a
time of meditation, centering,
and listening. Listening to the
voice of God in Scripture.
In the words of Archbishop
Temple in the introduction to
Readings in St John’s Gospel, “I
am chiefly concerned with what
arises in my mind and spirit as I
read. This is always a legitimate
way to read the Bible, and
religiously the most important.
For the Word of God does not
consist of printed propositions;
it is living; it is personal; it is
Jesus Christ. That living Word
of God speaks to us through the
printed words of Scripture; and
all our study of those printed
words helps us to receive it. But
the point of vital importance
is the utterance of the Divine
Word to the soul, the selfcommunication of God to God’s
children.”
This daily time is still what
I want and need, just as when I
began this journey in 1976. In
my core I know now what I knew
but couldn’t articulate thenthat I wouldn’t make it through
my day, that day, without that
centering time first thing with
the Lord.
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is a retired
chaplain and a
member of
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San Antonio.
Reach Diane at
dianewt@
aol.com
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Singing the
by Rilda Baker

Bible

I

remember vividly an ordinary
Sunday Eucharist when I
was ambushed by Scripture
in music. It happened about a
dozen years ago. The service
bulletin for the day listed the
choir anthem as “Draw Us in
the Spirit’s Tether.” Although I
had sung in numerous choirs
since I was a teenager, this was
an anthem I could not recall.

Once the offertory sentence was
pronounced and ushers began to
pass the alms basins, the robed
choir stood up, waited through the
organ introduction, then began to
sing:
Draw us in the Spirit’s tether,
for when humbly in Thy name,
two or three are met together,
Thou art in the midst of them.
Alleluia! Alleluia!
Touch we now Thy garment’s
hem.*
The first line simply took my
breath away. I found myself
unexpectedly in tears, quite
verklempt as I listened to the
lyrics. In that moment I felt
“drawn in the Spirit’s tether.” This
vivid image of God’s persistent
longing to connect with God’s

people came alive in the music.
Right then and right there, God
was seeking me. It was as if the
pews around me were empty. I was
alone in the Presence.
My family will tell you that
I always cry at weddings and
funerals, usually during the music.
But this was not a special event
or emotional occasion. It was an
“ordinary” Sunday Eucharist.
Already I had heard two Scripture
readings along with a psalm and
the Gospel. Yet somehow the
Scriptures gathered into these lines
(Matt 18:20, Mk 5:27-28) broke
into my heart as none of the other
readings had. In that moment I
became the woman in the crowd
who finally touched the Master’s
clothes and was healed.
This stirring experience
prompted me to wonder what the
Bible says or teaches about music
in our lives of faith. It turns out
that both Hebrew Scriptures and
New Testament Scriptures tell us
that music is an offering to God, an
act of devotion that begins in the
heart: “Sing praises to God, sing
praises” (Ps 47:6); “Sing and make
music from your heart to the Lord”
(Eph 5:19).
It comes as no surprise, then,
that most congregations in our
diocese begin and end Sunday
continued on page 22
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Eucharists singing “hymns and
spiritual songs” (Col 13:16) as part
of the liturgy.
Digging a bit deeper, I found
that music is significant enough
in Episcopal liturgy that the 2015
Episcopal Church Constitution
and Canons states: “It shall be
the duty of every Member of the
Clergy to see that music is used
as an offering
for the glory
It is the
of God and
old-fashioned
as a help to
congregational the people
in their
act of singing
worship….”
(Canon II.5).
sacred texts

that develops
our “listening
hearts” (1Kings
3:9) to hear the
stories of faith
and salvation.

So how is
music “a help
to the people
in their
worship”?

Certainly
choral
anthems and
music sung
by a small group are one type
of liturgical aid for the people.
However, it is the old-fashioned
congregational act of singing
sacred texts that develops our
“listening hearts” (1Kings 3:9)
to hear the stories of faith and
salvation. Whether we have
trained voices or barely can carry
a tune in a bucket, when we join
our voices in song, Holy Scripture
becomes incarnate, breathes with
our breath, rests on our tongues,
resonates in our bones, dwells
deeply in each one of us — and in
all of us together.
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How is Holy Scripture changed
when it is transplanted from
written text into music?
Actually, it may not change
at all. Or there may be small
changes to accommodate tempo
and rhythm. Hymn 560 (The
Hymnal 1982) offers a prime
example of setting Scripture to
music with few modifications. It
is the arrangement of music with
text that enlivens the meaning.
Here, the familiar Beatitudes
(Matt 5:3-12a) are sung to the
haunting Russian Orthodox chant
tones framed by an antiphon:
“Remember your servants, Lord,
when you come in your kingly
power.” In this antiphon we hear
both the request of a criminal
crucified with Jesus (Lk 23:42)
and faint echoes of Mary’s
acquiescence to God’s message
(“Here I am, your servant,” Lk
1:38a). Rather than just hearing
the Beatitudes, we find ourselves
(“your servants, Lord”) inside
the hymn as we ask for God’s
acknowledgment, hear Jesus’
blessings sung, and then repeat
our petition for God’s merciful
recognition. Scripture texts thus
illuminate one another as we sing.
Other hymns are paraphrases
(or metrical paraphrases) of
Scripture texts. Such is the case
of “The King of Love My Shepherd
Is” (The Hymnal 1982, No. 645,
646):
The King of Love my shepherd is,
whose goodness faileth never;
I nothing lack if I am his,
and he is mine forever.

Compare the familiar psalm
text with the hymn lyrics and we
note a change from “The Lord
is my shepherd” to “The King of
Love my shepherd is.” The hymn
lyrics introduce another of God’s
names (the King of Love) into
the text and thus affirms God’s
nature as we know it from other
Scriptures: “For the Lord is good,
his steadfast love endures forever”
(Ps 100:5); “God is love” (1 Jn
4:8). The phrase “I nothing lack”
calls to mind Jesus’ instructions
to his disciples (Lk 12:22-34), “Do
not worry about your life, what
you will eat, or about your body,
what you will wear.” In other
words, you will have what you
need; there will be enough. The
relationship we sing about here
between God and ourselves (“I
am his/ and he is mine forever”)
closely resembles the way Jesus
describes his own relationship
with God: “the Father is in me
and I am in the Father” (Jn
10:38b).
But hasn’t the composer of
the hymn text departed from
the “original” Psalm 23 or been
unfaithful to the scriptural
source? Not really. Henry
Williams Baker’s paraphrase
simultaneously encompasses the
God of Hebrew Scriptures and
the God revealed in and through
Jesus — a perspective that the
original psalmist could not have
possessed. We thus bear witness
in song to the nature of God
as we have come to know God
through the Incarnation, the
cross, and the Resurrection. We
can sing about “my ransomed
soul” and “thy cross before to
guide me” precisely because we
are an Easter people, living in a
time beyond the psalmist’s faith
experience.
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Finally, while many of our
hymns do not directly quote or
paraphrase Scripture, we sing and
hear them as Scripture-inspired
because they draw on our own
“Scripture memories.” Kathleen
Thomerson’s “I Want to Walk as a
Child of the Light” (The Hymnal
1982, No. 490) exemplifies this
mode. The hymn text is plainspoken and the melody simple, but
scriptural resonance abounds in
this personal declaration of faith.
Consider the list of texts that echo
in the lyrics — and others may also
come to mind:
I want to walk as a child of the
light (Eph 5:7).
I want to follow Jesus (Matt 4:1820).
God set the stars to give light to the
world (Gen 1:16).		
The star of my life is Jesus		
(Rev 22:16).
Refrain
In Him there is no darkness at all.
(Jn 8:12)
The night and the day are both
alike. (Ps 139:12)
The Lamb is the light of the city of
God. (Rev 21:23)
Shine in my heart, Lord Jesus.		
All three verses of the hymn
are first-person statements.
Consequently, when the
congregation sings, every person
becomes the “I” who wants to
follow Jesus, to look at Jesus, and
to be with Jesus. Few encounters
with Scripture in music are as
compelling as this one.
These few examples show how
sacred music can become a vehicle
for bringing Holy Scripture into
worship. Through music’s unique
capacity to juxtapose Scriptures,

to place them in dialogue with
one another, congregations who
sing often hear God speaking in
a different way. Congregational
songs allow us to engage and
experience Holy Scripture on
multiple levels as the meaning of
each text deepens in resonance
with other texts. This is the very
process that medieval composer
and mystic Hildegard of Bingen
once called “the coming to life of
God’s word.”

?

Rilda Baker
is a teacher,
writer, and
Spanish translator. She directs
the Diocesan
Retreat Society
and is a member of St. Paul’s
in San Antonio. Reach her at
drrildabaker@gmail.com.

by the Rev. Dr. Jane Patterson

When was the
Old Testament written?

It used to be that people spoke
of the oldest parts of the Old
Testament as “campfire stories,”
finally written down after centuries
of repetition. While there may
be an oral tradition behind
some of the writings, we know
now that the biblical narratives,
histories, prayers, and prophecies
were composed mainly in the
sophisticated scribal culture of
the monarchical period (8th-7th
centuries before Christ) and after.
But the most important time
for the gathering, preservation,
and copying of ancient Jewish
documents was, ironically, the
tragic period of the Exile to
Babylon (586-538 BCE). Unlike
the earlier time when the Hebrew
people were slaves in Egypt, it was
the well-educated Jewish political
and religious elites who were exiled
to Babylon, where the emperor
employed them as skilled workers
for the imperial government. While
separated from their native land,
and still mourning the destruction
of the original Jerusalem Temple,

these scribes gathered up the
traditions that made their people
distinct and recorded their history
and practices for the generations
to come.
The documents they were
compiling were so precious that
they maintained separate traditions
from different geographical and
social points of view. The result
is like a rich quilt of stories and
traditions, some of which repeat
patterns, and others of which sit
uneasily next to one another.
The various scrolls that make
up what we now call the Old
Testament are witness to centuries
of prayerful reflection on how
God relates to people in good
times and dark days, through
periods of faithfulness and times
of forgetfulness. They were the
Bible that shaped the faith of Jesus
and of the first centuries of the
Church, and they are the scriptural
foundation that supports the
witness of the New Testament.
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Heroes
by the Rev. Lera Tyler

A

s I child I lived on a street
that was otherwise childless,
but I did have friends along that
black-topped road, and my special
friend was Mrs. Foster, a middleaged widow who lived just across
the way. Two things in particular
about Mrs. Foster impressed my
young self: the inside of her home
was memorably messy, and the
plants surrounding her house were
glorious.

She spent a lot of time watering
those plants, and whenever I saw
her with the hose, I’d run across that
road because she had fantastic stories
to tell: biblical stories — especially
from the Hebrew Scriptures. As Mrs.
Foster swooshed her water hose over
the elephant-ear jungle around her
home, those long ago heroes sprang
to life. And I was doubly blessed
because each evening as my mother
and I waited for my daddy to come
home from work, we would snuggle
together, and she read to me the
stories of Jesus, stories of healing,
stories of loving little children, stories
of standing up to the bad guys.
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I was never very good at memorizing the Bible
passages we were taught at Sunday School, but I did
remember the stories I heard. With them in my head
and old towels and discarded clothes in a basket, I
would go into our backyard and join in the adventures
of these amazing people in those Bible stories.
Now, decades later, my biblical inspirations have
often come from the quieter stories of the women of
the New Testament. Only small parts of their stories
are recorded, but there is little doubt as to their
impact in spreading the Good News. Some of these
women are, of course, well known, like Mary the
mother of Jesus and Mary of Magdala, but most are
quieter voices, women — with names like Martha,
Mary, Dorcas, Susanna, Eunice, Salome, Joanna,
Priscilla, Phoebe, Lydia, and Tecla — serving, then
coming to understand, and then witnessing, with
courage and a profound awareness, the work that
Jesus gave them to do. They were among the ones
Jesus acknowledged as true sisters and brothers —
his family.
Their work after the Resurrection, shared with
Paul and others, became something of a first-century
women’s movement in the name of Jesus. While most
of their personal stories are lost, what they did, with
confidence and bold faith in those early decades after
the Resurrection, is remembered in the Acts of the
Apostles, and most clearly, in the letters of Paul.
Things happened, a new story told first by those who
knew Jesus best — a group of Galilean women — and
then the news spread, from mouth to mouth, along
one dusty road after another, in public places and
private ones, the news of new life.
Perhaps this “women’s movement” of the first
century, which Jesus inspired, is not unlike the
current phenomena amongst today’s young people
speaking out against brutality and the power of
those who are, like the Romans and the well-placed
Pharisees of Jesus’ time were, desperate to stay in
control of their status and power, determined to stop
what we call the “Jesus Movement.”

Perhaps in the shamble of the rash of shootings
that have taken place, amidst all the deaths and
injuries and fear and sorrow, might something again
be rising up? New voices, young men and women,
speaking out against our own 21st century stories of
brutality and prejudice and power? What stories will
they tell? Will they be forgotten?
How might we clothe ourselves with courage and
confidence and bold faith? How might these ancient
stories encourage us to risk turning away from the
temptation of overlooking darkness and fight back
with messages of hope, spreading the news that the
power of Jesus transforms lives? And how might
we be the new Priscillas and Teclas, Pauls and
Timothys, who in the midst of fear and angry voices,
share the the Word and fight against the false voices
that try to stifle this Good News of Jesus, the Christ?

The Rev. Lera Tyler is a
former priest of the diocese.
She now lives in North
Carolina and Toronto,
dividing time with her
children. Reach her at
lera.tyler@gmail.com.
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The 2018 diocesan theme

The Word is Very Near to You

(Deuteronomy 30:14)

Bishop David Reed is calling individual members and congregations to commit to
reading the entire Bible in 2018. Below, excerpts From Bishop Reed’s Bible Study
introduction at the 114th Council, February 22-24, 2018, in San Marcos.

T

he proclamation of
Scripture is that God’s
Word is near to us, that
it is within reach, accessible for us
to hear and to know. The biblical
theme for the diocese for 2018
comes from Deuteronomy 30. The
people of God are preparing to
enter the Promised Land, and they
are paused there for a long time
— the first 30 of the 34 chapters
of Deuteronomy — as Moses gives
them final reminders for taking
to heart all that God has spoken
to them in the wilderness. They
are rehearing — rehearsing — the
Word of the Lord. And Moses says,
“Surely, this commandment that
I am commanding you this day is
not too hard for you, nor is it too
far away. It is not in heaven, that
you should say, ‘Who will go up to
heaven for us, and get it for us so
that we may hear it and observe
it?’ Neither is it beyond the sea,
that you should say, ‘Who will
cross to the other side of the sea
for us, and get it for us so that we
may hear and observe it?’ No, the
word is very near you; it is in your
mouth and in your heart, so that
you can do it” (30:11-14).
When Moses says, “The word
is very near to you,” he isn’t
talking about words in a book or
on a scroll, but to the present and
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powerful living Word, the creative
and enlivening Breath of God.
The Word is not somewhere out
there — interesting, maybe, but
external to our lives — but up
close, even within us.
In Scripture, "the word" usually
refers to God's revelation, his
self-disclosure. It doesn't usually
refer to the written word, but
rather to God's speaking, or his
messengers' inspired speaking on
his behalf. God is a God who is
always making: what he speaks
comes to be. He makes creation,
he makes us, he makes meaning.
Jesus, the incarnate Word,
preaches the word of God. And the
Gospel of Jesus Christ is called
the Word of God. Jesus speaks the
Word and is the Word; what he
speaks comes to be.
To partake of Scripture
regularly is to find that we
are not only “taking it in,” but
that it is also taking us in.
We find ourselves drawn into
the landscape of Scripture, no
longer spectators or tourists, but
participants in the biblical story
of God and his people. We find
that the Word leads us to see
more clearly our own lives and
the life of the world. One reason
to read Scripture is so that we

won’t easily settle for other notions
about life. As we read and do the
Word over time, we discover that
it isn’t so much that Scripture
needs our interpretations, as it is
that all our interpretations — of
life, of others, of ourselves — need
Scripture. Episcopal priest and
New Testament scholar Fleming
Rutledge writes, “The right
approach is not ‘What questions
do I have to ask of the Bible?’
but ‘What questions does the
Bible have to ask of me?’” (The
Crucifixion, p. 20).
Old Testament scholar Walter
Brueggemann poses similar
questions to the whole faith
community. "Bible study," he
writes, "is not a neutral enterprise
when it is faithfully done . . .
Serious Scripture study calls one
to repentance and invites one to
a changed perceptual world . . .
Our present danger is not that
the Bible should be taken too
seriously or given too much weight
in decision making. Rather, the
danger is that we will miss its
claim and fail to recognize its
peculiar power and authority
in the believing community . . .
[The Bible] is to be understood as
addressing the church, calling the
church to its rightful identity and
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Resources
to its proper mission" (The Bible
Makes Sense, p. 111).
I encourage you to take the
time and join in this adventure of
reading and studying God’s holy
Word by committing to reading
the Bible this year. As you do,
have confidence that the Word is
not far off; indeed, it is very near
to you, upon your lips and in your
heart.

The Story is an abridged, chronological Bible that reads like a novel.
There are no verse references, and Scripture segments are seamlessly
woven together with transition text into a single grand narrative. For
those intimidated or overwhelmed by the unabridged Bible, The Story
helps people understand God’s Word more fully and engage with it more
easily.
A diocesan Basecamp resource portal for The Story gives access to free,
shared resources created by other congregations. Participants collaborate
and connect with other congregations in the diocese to ask questions, gain
inspiration, and be creative in how they implement The Story.
Access the Basecamp resource portal through the diocesan website:
www.dwtx.org. Go to the Spiritual Formation tab and click on The Story
Resources. http://www.dwtx.org/spiritual-formation/the-story-resources/
For more: www.thestory.com

The Rt. Rev. David Reed
is Bishop of the Episcopal
Diocese of West Texas.

Watch these videos from
diocesan council 2018
• Bishop Reed's introduction of the theme from his
Address to Council, 2018
• Bishop Jennifer BrookeDavidson's introduction to
The Story
• Ivette Sullivan's (Trinity by
the Sea, Port Aransas) introduction to The Path.
www.christianformation-dwtx.org/biblestudies

Very similar to The Story is The Path, produced by Forward Movement.
The 24-chapter book presents the New Revised Standard Version in
chronological, narrative form. It covers most but not all of Genesis to
Revelation with editor-added summaries of material left out and short
notes throughout each chapter in the form of “Points of Interest,” “Trail
Crossing,” etc.
Discussion questions are included with each chapter. Like
The Story, participants read chapters on their own before a group
meeting.
Additional resources are at www.forwardmovement.org
The Bible in 90 Days is both a Bible and a curriculum that guides
readers through the Bible completely in a manageable time frame. The
basic plan consists of reading 12 pages a day of a specially prepared largeprint NIV Bible — usually taking between 45 minutes and an hour per day.
Participants read on their own then gather weekly for discussion.

https://scriptureawakening.com/b90/
Road trip? Take The Listener's Bible, narrated by Max McLean, with
you. Search for it on Google. (Both of our bishops use it!)
An app for that - You Version offers copious Bible reading plans, a
daily Bible verse, and the entire Bible online in several translations.
www.youversion.com.
More online Christian formation for adults
www.christianformation-dwtx.org
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It doesn’t have to end
like this . . .
Reflections continues online at
www.reflections-dwtx.org
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Recycle Reflections
When you are finished with your copy of Reflections, why not
pass it on to a friend or neighbor? Or leave it at your doctor's office or other places where you wait (with permission, of
course).
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